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Love existed before heaven or earth. 


Love’s presence is not from our time. 


— Hatz 
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Introduction 


That which frees you 
from your tiny self 


i Sheree has poetry been more prized for its spiritual 
and artistic value than in the classical Persian world. A de- 
votion to poetry still permeates Persian culture today: the 
lyrics of traditional music are made up almost entirely of 
Sufi mystical poetry by such masters as Rimi and Hafiz, 
and many contemporary Persians have memorized dozens 
of pages of verse by the great writers. Lines quoted from 
classical poets appear in ordinary conversation; even street 
peddlers render their sales pitches into verse. In earlier 
times, court poets were highly rewarded for their works, 
and the greatest classical poets were the Sufi mystics, whose 
beautiful, tranquil tombs are still traveled to by thousands 
each year, partly because of the spiritual blessing (2araka) 


a pilgrim might acquire by visiting such a holy spot. 
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In short, the poetry of the classical Sufi writers is very_ 
much alive, and still regarded as the highest literary art in 
Persian culture today. Historically, the rhythm and form 
of this poetry have been so closely intertwined with music, 
calligraphy, and even sacred architecture, that at first it is 
difficult for us Westerners to grasp such a beautifully inte- 
grated world—a world in which the arts are so thoroughly 
harmonized with one another, with daily life, and with the 
deepest human needs. While these arts are surely meant to 
inspire delight, they are not forms of “entertainment.” All 
sacred art seeks to open the soul to a direct perception of 
teality’s spiritual dimension. 

Over the last twenty years readers in America and Eu- 
rope have developed a profound thirst for the compelling 
work of Sufi poet Jalal al-Din Raimi (1207-1273), which 
has made Rimi the best-selling poet in America. Born near 
the town of Balkh in what is now Afghanistan, Raimi’s na- 
tive language was Persian. When he was around the age of 
ten, his family fled the Mongol invaders and ended up in 
Konya, Turkey, an important town on the silk route, 
where Rimi taught and where his tomb is now located. 
His great teaching-work, the Mathnawi, consisting of 
rhymed couplets, contains twenty-five thousand verses di- 
vided into six books, while his Diwdan (collected poems) 
contains some five thousand separate works—over forty 
thousand verses. Teaching the spiritual power of love and 
the divine unity at the heart of reality and the world’s reli- 


gious paths, Riimi has become one of the most treasured 
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voices of spiritual insight in today’s world and is by far the 
best-known Persian poet of all time. 

Yet if this volume conveys anything, it is the message 
that Rami is not alone—just an extraordinary representa- 
tive of a much larger tradition of Persian mystical poetry, 
which reflects the same themes, the same beauties, the 
same insights. Persian Sufi poetry is a tradition that spans 
a thousand years, and in the same way that Rimi studied 
and drew on the works of the earlier poets, later poets read and 
expanded on his work too. But because of the way Rimi 
has been presented to modern readers—practically as a 
lone voice taken out of context — it is easy to overlook the 
fact that he is part of a living tradition: one that existed be- 
fore him and continues to the present day. 

It is our hope that the works assembled in this collec- 
tion will help introduce English-speaking readers to the 
wider tradition that Rimi represents, to kindred voices 
who rise to Rimi’s greatness, to other masters of Sufi po- 
etry whose work is cut from the same bolt of spiritual 
cloth. In order to emphasize the unity of the tradition, we 
have not arranged the poems either by author, time period, 
or by theme, but the dates of death of the nearly eighty 
poets represented here, when they are known, can be lo- 
cated in the index. 

With a few exceptions, most of the poems translated here 
are rubd iyat, or quatrains: poems only four lines in length, 
focusing on a central theme or idea. These four-line poems 


Cneyerdis sade ; 
are concise spiritual meditations—or “mystical epigrams 
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—that possess a formal structure akin to that of Japanese 
haiku. Historically, the rwba‘Z form was the first type of 
poetry to be used by Persian mystics. Like the other types 
of Persian poetry, they were sung or recited with music at 


Sufi gatherings. 


THE LANGUAGE OF 
PERSIAN MYSTICAL POETRY 


All these poems reflect aspects and teachings of a spiritual 
tradition—the inner, gnostic, or mystical tradition of 
Islam—known as Sufism or tasawwuf (purification). But, 
like Rimi, these poets do not strictly “belong” to Persia, to 
the Islamic world, or even to Sufism; like Rimi, they be- 
long to the entire world, and especially to those readers 
who taste the essence and grasp the spirit of their work. In 
the words of one poet, “My place is the placeless / my trace 
is the traceless.” The same could be said of the poetic tra- 
dition, for the vision behind these works is ever-living, not 
bound to a particular people, time, or place. 

Persian is a rich, multidimensional language, in which 
one word can convey a host of meanings and nuances. But 
the central charm of Persian poetry—and the major stum- 
bling block for noninitiates—is its symbolism. In our mod- 
ern, secular world, we tend to take things quite literally or 
at face value; but to the mystics of the world’s spiritual tra- 
ditions everything contains multiple levels of meaning. In 
sacred texts, the literal dimension often represents just the 


outermost husk. This is certainly true of Persian mystical 
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poetry, which makes use of a complex, meaning-laden vo- 
cabulary from the Sufi tradition. Because of this, even a 
few lines of poetry can encapsulate an entire world of 
meaning. To really translate such a work into English may 
require more words and lines than the original, and some 
symbols do not “translate”’at all but must be understood 
on their own level. 

A large percentage of Persian poetry is written in sym- 
bolic code. The reader, in turn, is expected to understand 
the code in order to grasp the full meaning of the poetry. 
Deeper still, lurking underneath the symbolic code, lies a 
vision of the structure of reality, the human condition, and 
the spiritual path, all of which the symbols allude to. Thus, 
it is no exaggeration to say that much of the content of Sufi 
poetry is meant to be understood before you actually read 
it! While this system presents certain barriers, it also allows 
the Sufi poets to transmit great depths of meaning, even in 
a poem of only four lines. It also provides the reader with 
an ongoing source of delight—for as the reader’s under- 
standing continues to expand, the same poems can con- 
tinue to reveal deeper levels of meaning over the course of 
many years. 

The most common symbols are now well known to 
many readers: wine, prohibited by Islam, refers to divine 
love and the mystic knowledge it brings. Intoxication or 
drunkenness refers to divine inebriation, ecstasy, and direct 
knowledge of the divine. The Beloved or Friend is a refer- 
ence to God, but it may simultaneously refer to a human 
being in whom the qualities of the divine are reflected. 
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So far, so good, but the symbolism can become intri- 
cately complex after that. In some poetry, each aspect of 
the Beloved’s face—downy cheeks, mole, lips, tresses of hair, 
eyebrows— refers to some aspect of ultimate reality. Other 
meanings also come into play. The Beloved’s tress or strand 
of hair, for instance, acts as a snare: the curl at the end 
hooks the lover, drawing him to the Beloved, after which, 
of course, it is all over! In some works the tress of hair is in- 
stead likened to a polo stick. The polo ball is the lover's 
head, which must be offered up on the earth in sacrifice to 
the Beloved before it can be firmly whacked into another 
level of perception. 

When you read a poem that refers to the “tavern,” you 
must know in advance that the “Tavern of Ruin” (kAara- 
bat) is the symbolic gathering place of the Sufis. It is the 
lonely, unfrequented place on the outskirts of town where 
wine is served, away from mosques; and it is visited by 
“rogues” or “profligates” —that is, by Sufis or dervishes. In 
the Tavern of Ruin you drink wine under the guidance of 
a master, experience intoxication, and pass away from both 
the egoism of the false self and the illusions that people 
take for reality. The Tavern of Ruin is the true Sufi meet- 
ing place, where one can experience genuine communion 
with a deeper level of reality. 

The symbol of the Tavern became firmly established 
in Sufi poetry and illustrates just how complex the poetic 
code became. In every institutionalized religion there are 
always some people who act piously and sanctimoniously 


around others, motivated by a type of spiritual arrogance 
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or egoism rather than by a genuine sense of surrender to 
the divine. The symbol of the Tavern is the opposite of the 
mosque and carries a profound meaning. It takes aim at all 
those individuals— including Sufis—who find in religion a 
way to inflate their own self-image. The taverngoers, by con- 
trast, are the lowest of the low in their poverty and humility, 
which makes a genuine type of spirituality possible—one 


rooted in selflessness. As the poet Hafiz puts it, 


Stop acting so holy and putting down the 
taverngoers! ? 


Another person’s sins will never be tallied by you. 


Whether I’m good or bad, mind your own 
business! 


In the end, everyone reaps what they have sown. 


Each person, whether sober or drunk, seeks the 
Beloved; 
every place is love’s home, whether synagogue or 


mosque. 


My head surrenders, lying on the bricks of 
the tavern’s door... 


Stop trying to rob me of heaven’s grace. 


While most of the poems collected here are fairly 
straightforward, some require a word of explanation. Notes 
are provided at the end of the book to explain aspects of 


the original poems that can’t be gracefully brought over in 
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translation, and we have also provided a glossary of sym- 
bols and common terms. Appendix 2 describes the ruba‘i 
form in greater depth, and appendix 1 explains the rules we 


follow when making translations. 


Love’s ALCHEMY 


In the Sufi view, the sun can reveal itself in the atom; the 
ocean can reveal itself in a single drop; and God can reveal 
himself in the human beloved. Sufism emphasizes the 
unity of all existence. Once purified, the human heart be- 
comes a mirror that reflects and knows the light of God. 
Contrary to the puritanical forms of religion that split off 
divine presence both from the world and from human life, 
Sufism celebrates divine nearness and intimacy. Rather 
than being distant and aloof, God is described as the 
“Beloved” or the “Friend.” Above all, the mystic desires in- 
timacy with God. 

In Sufi poetry, we find a conscious blurring of distinc- 
tions between human and divine love. They are inter- 
twined. In ecstasy, the human lover loses himself in 
another; the mystic loses him- or herself in God. The lan- 
guage of love is used by the Sufi poet to express an insa- 
tiable longing for divine nearness that would otherwise 
transcend verbal description. 

The very best poems produce a shift in awareness 
that takes us outside ourselves. In this place, momentarily, 


time seems to slow down or even to stop. We view life from 
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another perspective—one that seems strangely familiar, 
and perhaps even more real, than our casual, day-to-day 
way of looking at things. In this way, by stepping beyond 
ourselves into the Tavern of Wonder, we catch a glimpse 
of our true deeper self, and of our true deeper ties. 

While these works explore many aspects of the spiri- 
tual path, we have chosen the title Love’s Alchemy to high- 
light the central Sufi theme of the transformative power of 
love. As Rimi pointed out, all types of love are ultimately 
aspects of our love for God; all kinds of love can lead to 
God. The constant heat of love’s fire allows a soul to fully 
ripen. It allows an individual who is “raw” or immature to 
attain a “cooked” or even a “burnt” state. Most important, 
the power of love allows the individual to surrender the 
false self of the isolated ego for the sake of the Beloved and 
receive a deeper vision of reality —a vision that is no longer 
self-centered. In the words of Fakhr al-Din ‘Iraqi, 


The first step in love 
is losing your head. 


After the petty ego 
you then give up your life 
and bear the calamity. 


With this behind you, proceed: 
Polish the ego’s rust 
from the mirror 


of your self. 
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And as Khaqani Shirwani writes, 


It is love that speaks to you, 
calling you beyond the limits 
of this created realm. 


That which frees you 
from your tiny self 


also is love. 


For the Sufis the highest form of knowledge is a kind 
of love, and the highest form of love is a type of direct 
knowing, or gndsis. Yet the false self, with its petty egoism 
and socially conditioned responses, presents an overwhelm- 
ing obstacle that isolates the soul from a genuine vision of 
Reality and the presence of the Beloved—whether the 
beloved is God or another human being. As Rami advises, 
“If you want to know your se/f come out of yourself / Leave 
the tributary and flow toward the River.” Or as another 
classical writer puts it, “Know that when you learn to lose 
yourself, you will reach the Beloved. There is no other se- 
cret to be learnt, and more than this is not known to me.” 

Put in psychological terms, it is the self-absorbed nar- 
cissism of the modern self that keeps us trapped in a tiny, 
lonely bubble of isolated awareness, unable to hear and 
participate in the larger choir of creation. While actively 
marketed as a healthy model of human existence, this iso- 
lation from others—and from the greater, living world in 
which we are embodied—constitutes a primary root of 


our modern spiritual, social, and ecological dilemmas. 
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As the Sufis clearly realized, love alone possesses the 
power to lead us beyond ourselves—and enables us to 
make the types of liberating personal sacrifices that might 
not otherwise be possible. For this reason, the spiritual op- 
portunities present in love must never be overlooked if we 
wish to become the fully human individuals we are meant 
to be. 
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INVISIBLE CARAVANS 


Love’s concert is calling, 


but the flute can’t be seen. 


The drunks are in sight, 


but the wine can’t be seen. 


Hundreds 

of caravans 
have passed 
this very way — 


Don’t be surprised 


if their trace can’t be seen. 


Muhammad Shirin Maghribi 


BLOOM LIKE A ROSE 


Your heartrending fire 
made me bloom like a rose. 


I died at your feet 
and returned fast to life. 


My inborn freedom 
offered nothing in profit; 
but now I am free, 

since becoming your slave. 


Sanat 


THE SAME LANGUAGE 


To speak the same language 

is kinship and affinity, 

yet a person stuck with those 

he can’t confide in 

is trapped like a prisoner 

enchained by lack of understanding. 


It is, indeed, ironic: 

There are many people 00 
from India and Turkey 

who speak the same language, 

while there are countless Turks 

who really can’t understand one another. 


The universal language is authentic insight. 


To be one in heart is surely superior 
to only speaking the same words. 
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DROWNED IN YOUR ESSENCE 


All the world’s atoms 
are really your mirrors, 
drowned in your essence 
like drops in the sea. 


Like waves that roll over, 


crashing in emptiness, 
they deny themselves — 


they offer your proof. 


Walah Daghistani 


STONE HEARTS 


Woe to that heart 
who cannot sense 


the beauty in music! _ 


Never waste your time 
discussing love’s ways 
with a stone heart. 


Strangers to love 
are not invited 
to the Spiritual Concert. 


Only those who burn 
will give off smoke. 


Sadi 


FOUR ELEMENTS 


Within your nature 
is every element, 
so listen to 


some sage advice: 


You are demon 
and wild beast 
and angel 


and human— 


Whatever you cultivate, 
that you will be. 


Baba Afdal Kashani 


YOUR IRRESISTIBLE GLANCE 
With your irresistible glance, 
you captured my heart and soul. 


Having robbed me of those, 


take away my name and accomplishments too. 


If any trace of me remains in this world, 


please, don’t delay—take that too. 


‘Ayn al-Qudat Hamadani 


STILL HANGING ON 


As long as a speck of your existence still remains, 
the thought of idolatry still remains too. 


You said, “I broke the idol of imagination, 
so now I am free” — 


But that idol 
you supposedly demolished 
is still hanging on. 


Sa‘di 


ATTACHMENT 


Whoever’s chained to the world 


suffers more. 


Whoever’s free of attachment, 
like a dervish, 


suffers less. 


A donkey with a louder bell 


always attracts a heavier load. 


Abu Said Abi ‘l-Khayr 


BACK TO LIFE 


Whoever you embrace 
will have everlasting life. 


Those drawn to your thought 
will dwell in happy fields. 


If you pass by one 

who fell on love’s sword — 
your footsteps 

will bring him 

back to life. 


Khwajui Kirmani 


THE GLOW OF YOUR PRESENCE 


Where have you taken your sweet song? 
Come back and play me a tune. 


I never really cared for the things of this world. 
It was the glow of your presence 


that filled it with beauty. 


Hafiz - 
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EVERY DIRECTION 


When traveling 
love’s pathway, 
never stop 
turning your soul 


toward the eternal sun. 


But since the Real 
shines forth 

from every direction, 
why aim your prayers 


at only one spot? 


Fayd Fayyadi 


14 


WITHOUT HINDRANCE 


When the morning of friendship with God begins 
to dawn, 


the soul becomes distant from the entire world. 


You then reach a place in which each breath of the 
soul, 
without the eye’s hindrance, 


can see the Friend. 


Sayf al-Din Bakharzi 


LIFE AND DEATH 


When the body dissolves 
don’t think that it’s death. 


But ignorance, clearly, 


is the death of the soul. 


With knowledge 
each breath 


will give your soul life. 


In ignorance 
each breath 


chips your essence away. 


Muhagqqigq Ardabili Bidguli 
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THE PATHWAY FINALLY OPENED 


When my heart came to rule 
in the world of love, 

it was freed 

from both belief 

and from disbelief. 


On this journey, 
I found the problem 
to be myself. - 


When I went beyond myself, 
the pathway finally opened. 


Mahsati Ganja’i 


THE KING'S ROYAL FALCON 


When I drew near 

to the candle of your face, 

I became plaintive and daring, 
just like the moth. 


On the day I’m released 
from this miserable cage, 
like the king’s royal falcon 
Pll fly free at last. 


Khwaja ‘Abdallah Ansari 
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ASLEEP 


When I became water, 
I looked like a mirage. 


When I became the sea, 
I looked like froth 


and foam. 


When I became aware, 
the entire world 


seemed forgetful. 
When I became awake, 


I saw I'd been asleep. 


Binawa Badakhshani 
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THE SOUL'S FREEDOM 


When a person of heart speaks, why say 
they re wrong? 

If you lack eloquence, 

why quarrel with words, anyway? 


Here's the real problem, as I see it— 
I can’t worship this world or the next. 


Thank Ged for the souls freedom. 


Hafiz 


20 


THE SUFI’S CAP 


What’s the use 
of those woolen robes 


and the Sufi’s cloak? 


Forget the attire 
and make yourself free 
of blameworthy deeds! 


Wearing a woolen hat 


won't make you a Sufi. 


Be humble like a dervish— 
then you can wear 


any cap that you please. 


Sadi 
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EssENCE AND FORM 
We've lost the essence 
and worship the husk. 


But who wants the shell 
without tasting the nut? 


Seduced by the form, 


we re not really alive— 


Regaining the essence, 
we've become life itself. 


Sanat 
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YOUR HEART 


Your heart is the mirror 
of the essence most high. 


Of the king’s royal mint 
your heart is the prize. 


The heart’s a vast ocean— 
but only holds 


a single pearl. 


If I want such a treasure, 
your heart I am seeking. 


Shah Ni‘matallah Wali 
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COMING CLEAN 


We placed the prayer carpet 
on the wine jar 

and made ablutions 

with the tavern’s dust. 


Perhaps in these taverns 
weve rediscovered that life — 
the one we lost 


in the seminary. 


Abu Hamid Muhammad Ghazali 
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THE GREATEST NAME 
We are the Treasure 
whose spell is the world. 


We are that Essence 
molded into 


human form. 


If you are seeking out 
the Greatest Name, 
don’t pass us by — 


Don’t forget, 


we are that name. 


Muhammad Shirin Maghribi 
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FINDING LIFE 

True love is nothing but drinking the wine of : 
5 eternity. 

In this state, the soul finds life only by dying— 

but I wanted things in reverse! 


I thought, “First I will know you, then I will die.” 
He replied, “Whoever knows me never dies.” 
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HIDDEN TREASURE 


Topple the ego to find yourself. 


Why worry about the stars 


when you are your sky? 


The world is full of obvious things, 
but you— 
you re a hidden treasure. 


Remember with joy, you are your world. 


—— 


Sanai 
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REALITY AND APPEARANCE 


You who search 
the way of love: 


In your mind, 
you seem to think 
you afe praying to God— 


But one who truly worships the Beloved 
never engages 


in self-worship. 


There is a difference 
between real love -s 
and the love of appearances. 


Shah Abu ‘Ali Qalandar 
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HUNDREDS OF WAYS 


Today, like every day, 
we are ruined and lonely. 


Don’t retreat, 

fleeing your emptiness 
through the doorway 
of thinking. 


Try making some music instead. 


There are hundreds of ways 
to kneel in prayer— 
hundreds of ways to open 
toward the heart 

of the Friend’s beauty. 
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PERPLEXED 


Those who went the way 


of reason and logic— 


And those who mimicked 
the conventions of learning, 


the dogmas of faith— 


They never came to know 


the secrets of existence. 


They became perplexed 
in the world 


and left perplexed too. 


Saft ‘Ali Shah 
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FAR AwAy 


Those who dwell 

in the Beloved’s presence 
don’t obsess on his thought 
and speak of him 


even less— 


But those who huff and howl 
like the bellows of a bagpipe, 
call for him in a loud voice 
because they are far away. 


Baba Afdal Kashani 
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A MIRAGE 


The world is a veil 
on the face of our Friend. 


The world is a bubble 


in the sea of his existence. 


In the sight of those greedy for the Water of Being, 
the world is a mirage in the desert of seeking. 


Muhammad Shirin Maghribi 
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THE WIND AT DAWN 
The wind at dawn 

is the soul’s confidant. 

Don‘ find yourself asleep. 


This is the time to share 
your greatest need. 


Don’ find yourself asleep. 


From before-the-beginning to beyond-the-last, 
the two eternities are present now. 


Don’t find yourself asleep. 


The door of the two worlds 
is open now. 


Don‘ find yourself asleep. 
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Not WHAT WE THOUGHT 


The way of union 


is not what we thought. 


The world of soul 


is not what we imagined. 


The Fountain of Eternal Life 
is closer than you think. 


The Water of Life 
is in this very house— 
but still, we need to drink it. 


Sadr al-Din Qunawi 
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THE GIFT OF LIFE 


The thought of you made me homeless — 
but loving you gave me eternal life. 


eve 


Your grace and genefosity made my body like a 
soul. al 


In this realm of endless toil, nothing ead as finer 
than this. 


== 


Sanat 
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THE SCENT 


Today I feel trapped, 
tightly bound 


in the cage of existence. 


I need the scent 
of nonbeing 


to set me free. 


Just for a moment, 
lend me the polish 


of grace: 


Scour the rust of being 
from the mirror 


of my true Reality. 


Shihab al-Din Yahya Suhrawardi 
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ONE AND MANY 


The Sun’s shining essence 
is always just one; 

but its rays spread out 
and show it as “many.” 


Each created thing 
is like a colored lamp 


of the Sun— 


The essence is one, 


but the attributes many. 


Ibn Muhammad Hadi Rida Quli Hidayat 
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REMEMBER THE TRUTH 

The soul is love and affection— 

so know the soul. 

But the Truth is ecstasy, forgetting your self. 


When “I” and “you” are present, 
you're thinking from 
the ego’s place. 


If you hear those two words, 
then remember the Truth. 


Saghir Isfahani 
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THIS SORROW 


The sorrow 

of his love 
should become 
your habit. 


Then you'll discover 
his love is sweet. 


Act like a human being 
and embrace this sorrow— 


In the end 
you will see 
this love 

is He. 


Majd al-Din Taliba 
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EVERY FACE TURNS TOWARD YOU 


You show your face 


in every particle. 


You've become 
the shining sun 


from every direction. 


Present in Ka‘ba and present in monastery, 
every face 


turns toward your own— 


You are the destination 
of believers 


and nonbelievers 


alike. 


Tabib Shirazi 
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THEIR NUMBER Is FEw 


The sea is full of pearls, 
but the number 

of pearl-divers 

is few. 


The world is full of music, 
but the number 
of dancers 


is few. 


Now I’m afraid 
that no prayer 

will be answered — 
since those 

who pray truly 

are really quite few. 


Imad al-Din Fagih Kirmani 
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TAVERN DWELLERS 


The pure-hearted Sufis no longer care to exist— 
they’re free of compulsion 
and no longer worship the self. 


They offer their toasts in the Tavern of Ruin— 


They’re quaffing down wine, 
but never get drunk. 


Shah Ni‘matallah Wali 
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KNOWLEDGE 


The path of knowledge 


I traveled intensely. 


In the circle of mystics 
I have been elevated. 


But unveiling the heart 
I finally came to see— 
really — 

that I know nothing. 


Khwaja Nasir al-Din Tusi 
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BIRDS OF His SKY 


The men of His way 
breathe from another soul. 


The birds of His sky 


fly from another nest. 


Don’t think 
you can see them 
using this sight— 


They are beyond 
the two worlds 
and in another. 


Najm al-Din Daya Razi 


LOVE’s WITNESS 
The holy warrior is out hunting for martyrdom; 
but the martyr of love, his station is higher. 


How could these two ever be the same, 
come the Day of Judgment? 


The first is killed by the enemy, 
but the second is slain by the Friend. 
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Abi Said Abi ’l-Khayr 
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THE HIDDEN SUN 


The heavenly spheres 
have lost their way 


in your amazement. 


Bewildered and wondering, 
they forever turn 


before your door. 


You are the hidden sun, 
shining in the soul’s midst— 


Yet who 
has seen 


such a hidden sun? 


‘Attar 
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EE! HEART’S HOUSE 


The heart’s house that remains unlit 
by the divine Sun’s majestic rays 

is narrow and dark 

like an orphan’s cell 

far away 

from the feast 

of the Living King. 


Such a heart lacks the Sun’s radiance: 
Its space does not expand 
Its doors do not open 
There is not even room to breathe. 


A constrained grave is more comforting than 
this—— 
So come, arise from the tomb of your heart. 
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A DESERT 


The heart never races — 


except along love's path. 


The soul never really begs to speak— 


except the words of love. 
Thank God— 


You ravaged my heart 
and made it a desert 
so no other love 


can flower there. 


Abu Said Abi 'l-Khayr 
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LOSINGYYOURS HEAD 


The first step in love 
is losing your head. 


aot 


After the petty ego, 
you then give up your life 
and bear the calamity. 


With this behind you, proceed: 
Polish the ego’s rust 
from the mirror 


of your self. 


Fakhr al-Din ‘Iraqi 
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THE BELOVED’S SCENT 


If there is a sign of the Beloved in the idol-temple, 
circling the Ka‘ba is quite unreasonable. 


Without the Beloved’s scent, the Ka‘ba is just a 
house of idols; 

but with the Friend’s perfume, an idol-temple is 
our Ka‘ba. 


‘Ayn al-Qudat Hamadani 
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His: LIVING PROOF 


The eternal mysteries, 
following wisdom’s lead, 
brought forth 

the human form 

as their living proof. 


As long as the drop 

hadn’t emerged from the sea, 
the ocean 

didn’t notice 


the depths of its splendor. 


Mirza ‘Abd al-Qadir Bidil 
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THREE RULES 


The divine path is nothing but courtesy; 


courtesy itself is compassionate action. 


As long as you have a soul, 
it should be seeking. 


Should the entire ocean 
be poured in your mouth, 
drink a little, but be content. 


Khwaja Bagi Billah 


FIND AITCIN You 


The Divine Book’s imprint 
is nothing but you. 


The mirror of the King’s Beauty 


is nothing but you. 


Not a thing in this world 
is outside of you. 


Whatever you’re seeking — 
you ll find it in you. 


Baba Afdal Kashani 
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LIFT THE VEIL 


The day you lift thar veil from your face, 
you'll hold the entire world hostage. 


Reveal your beauty beyond these bounds? 
My Ged—you'll murder every living heart! 


Sana? 


LEARNING TO BURN 


The day love’s fire was lit, 
the lover learnt 

the way of burning ~ 
from the Beloved. 


This burning and melting 
is the Friend’s doing— 


If the candle were never lit, 
the moth would never burn. 


Abu Said Abi ‘l-Khayr 
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RUINED 


The curve of your eyebrow 


is my only prayer niche. 


Your ruby lips 


offer the clearest wine. 


When the pious saw you, 
they prostrated in ecstasy; 
the wine-drinkers, too, 


became ruined and drunk. 


Murshidi Zawwari 
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THAT W HICH FREES YOU 


The bird that sings 
pain’s song 


is love. 


The messenger skilled 
in the language 
of the unseen world 


is love. 


It is love that speaks to you, 
calling you beyond the limits 
of this created realm. 


That which frees you 
from your tiny self 


also is love. 


Khaqani Shirwani 
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THE BELOVED’S DESIRE 


The Beloved wants no lord, no master— 
She wants astonishment and devastation! 


I’m like a monk, safe in my cloister— 


She wants me to give up everything 
and roam the world like a dervish! 


‘Attar 
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WITHOUT YOU 


Without you, 
I have no paradise 


and no heaven— 


No celestial lake, 
no fountain of nectar, 


and no sea of life. 


With your wrath, 

even heaven becomes hell — 
but with your grace, 

even hell flowers 


like springtime. 


Sa‘d al-Din Hamawi 
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SERVICE 


Worship is nothing aside 
from serving others. 


It is not dependent 
on prayer rugs, rosaries, 


or the Sufi’s cloak. 


Sa‘di 
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THE MIssiNG SUN 


You are like the sun— 
Come! 

Without your face, the garden is yellow and pale— 
Come! 

Without you, the world is like dust— 
Come! ; 


Without you, the circle of love turns cold. 


Come! 


WE WERE TOGETHER 


That idol made us idol-worshipers! 


Worse, I think he knows 


we can't exist without him. 


We were together 
sipping wine 
on that ancient 


Night of Union— 
That left us drunk 


til Resurrection’s Day. 


Awhad al-Din Kirmani 
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BEYOND DISTINCTIONS 


That fire 
whose name is love 


burns away 


both belief and disbelief. 


Belief is one thing — 
the religion of love 


is something different. 


Love’s Prophet is beyond race, 
beyond creeds, 
beyond petty distinctions. 


Abu Said Abi ‘1l-Khayr 
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SEEKING YOUR TRACE 


Thanks to you 
I’m seeking 
the soul of the world. 


Bewildered, perplexed — 
I seek your presence 
in every place. 


Now that you’ve made 
a home in my heart, 


I’m seeking 
your trace 
in every space. 


Fakhr al-Din ‘Traqi 
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ONLY ONE STEP 


Taste the music 


in the lover’s sigh. 


Discover the cure 


in yearning’s pain. 


The distance 
to the Beloved 
is only one step— 


Why not, then, 
take that step? 


Baha’ al-Din Muhammad ‘Amili 
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CHECKMATE 


You are the King 
and have checkmated 
every beautiful soul. 


You are the Sun— 


the rest are your atoms. 


You are the Light— 
every creation 


is your lamp. 


You are the Essence — 
the entire world 
is your living sign. 


Tati Hamadani 
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Burn DOWN THE HOUSE 


Take up life in a monastery — 
or take up love’s fire 
and burn down the house. 


A monk and a lover 
can’t live in the same room. 


Can’t face the truth? 


You could always 
just 
close your eyes. 


Sadi 


67 


TAKE A LOOK THERE 


Spend some time with the People of Heart; 
in their presence, you'll find a heart too. 


If you thirst for the beauty 
of the eternal Beloved, 
where might you look? 


Since your heart is a mirror, 


take a look there. 


‘Abd al-Rahman Jami 
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EVEN A WISE EYE 
Your names reflect 
your boundless essence. 


The world displays 


your living signs. 


The stars trace out 


your very proof. 


If not enraptured 
by your charms, well— 
even a wise eye 


is truly blind. 


Mafitin Hamadani 
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WitHoUT NAME, WITHOUT TRACE 


Sometimes you secretly 


come to the heart. 


Sometimes you're seen 


before open eyes. 


All of these names 
and these traces 


are yours— 


Yet each time you come 
without name, without trace. 


Muzaffar Kirmani 
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THE VISION OF YOUR FACE 


Your love, from before 
the beginning of time, 
is my soul— 

it’s my very self. 


Your love is the treasure 
of my weak, begging heart. 


Perhaps your beauty 

has been far from me— 
but the vision 

of your face 

has stayed with me always. 


Sultan Walad 
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THE MIRROR AND ITS CASE 


Each soul is created to serve as your mirror. 


All things in the two worlds 


are only your mirrors. 


The heart is the mirror of your most royal 
beauty — 
and both of these worlds 


are the case of that mirror. 


Najm al-Din Daya Razi 
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IN MosQur AND CHURCH 


In sanctuary and monastery, 
a hundred songs 
declare your praise. 


You're the clearest light, 
but shine forth 
in every hue. 


Each day and night, your name is called 
in Islam’s mosque and Europe’s church. 


Hatif Isfahani 
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LosT OPPORTUNITY 


Seeking life without the Friend’s presence, 


you didn’t spend a moment waiting at love’s door. 
My God! Sit down and mourn your loss! 


That time is gone when you could have been living. 


Fakhr al-Din ‘Tragi 
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YOUR LOVE 


Religion is nothing 


except your love. 


Awareness is nothing “ 


except your thought. 


Should the world 
bring on 

a thousand 
pains, 

I’ve lost 

the knowledge 


of your love. 


Sayyid Hasan Ghaznawi 
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ACTION 


Regardless of how much knowledge 
you might acquire, 
you are still ignorant 


without action — 


You would be neither scholar nor learned, 
but an animal carrying books. 


A donkey doesn’t know 
whether it’s carrying books 
or firewood. 


Sa‘di 
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Reason said, “We live in a world 
of six directions—and that’s it!” 


Love replied, “There is a path beyond, 
and I have traveled it many times.” 


Reason saw a market and set up shop, 
but love trades in another currency altogether. 


2 


Hd 


THE! BUBBLE 


Pass away — 
then you'll find 
the eternal shore. 


To reach the Friend, 
you have to go beyond yourself. 


One day a bubble 
was wondering 


about its existence — 


When it popped, 
it finally 
rejoined 


the sea. 


Fikri Khurdsani 
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THE MIRACLE OF YOUR FACE 


Over hundreds of aeons, 
creation’s fabric 
unfolded 

until the beauty 

of your face 

blazed forth 


in this world. 


From the top of your head 
to the tip of your toe, 
Subhanallah— 

All praise belongs to God! 


Miraculously, 
he has molded you 
to my very desire. 


Khaqani Shirwani 
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TAKE A GooD Look 


One night 
during prayers 
a vision 

of the Beloved 
appeared to me. 


Lifting the veil 
from his face, 


he said: 
“Take a good look 


at the one 
you always leave behind.” 


Awhad al-Din Kirmani 
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THE SINGLE PEARL 


Once we came to know the Beloved, 


we forgot the entire universe. 


When we emerged from the broken shell, 
we fell in love with the Single Pearl. 


Maftin Hamadani 
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THE SUN AND THE SHADOW 


Once upon a time 


the Beloved came and said: 


I possess your love 
both day and night— 
but you'll never 

be my companion 


as long as you remain yourself. 


I am the Sun, 
but you are just a shadow, 


walking upon the earth. 


Step out of hiding 

and walk into my light— 
once you ve been erased, 
then you will be 


my closest friend. 


‘Attar 
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WHAT WAS 


Once I was here, 
but now “I” am not: 


If there’s really a “me,” 
it could only be you. 


If any robe warms 
and encompasses me now, 
that very robe— 

it could only be you. 


In the way of your love, 
nothing was left — 
neither body nor soul. 


If I have any body — 

If I have any soul— 

then, without question, 
it could only be you. 


‘Ala’ al-Dawla Simnani 
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THE SOUL'S DILEMMA 


Once again, each day, 


I travel the path of your love. 


Every night, without fail, 


I mourn your absence anew. 


My soul lacks the courage 

to love one 

such as you— 

and my heart lacks the strength 


to abandon you too. 


Attar 


THis WAy 


On the Friend’s pathway 
I sce neither body nor soul. 


Everything but He 
is only 2 dreaming— 
or just mere belief. 


va 


Every created thing 
is far from this way— 
if this way, really, 

is what I am secing. 


Sahahi Astarabiadi 


KA'BA OF THE HEART 


On God’s pathway 
there are two Ka‘bas. 


One is the Ka‘ba you can see; 


the other, the Ka‘ba of the heart. 


As much as you can, 
make pilgrimage to the heart— 


The heart’s value 
is greater 
than a thousand Ka‘bas. 


Awhad al-Din Kirmani 
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BETWEEN Two BREATHS 


Observe your life, between two breaths. 
Breath is a wind, both coming and going. 


On this wind you have built your life— 
but how will a castle rest on a cloud? 


Avicenna (Ibn Sina) P 
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PEOPLE OF THE PATH 


People of the Path 

who know 

the secret of meaning 
are hidden from the eyes 


of the narrow-minded. 


Ironically, though, 

everyone who comes to know 
the divine Reality 

possesses the purest faith — 
but is labeled an “unbeliever” 


by the pious. 
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DON'T IMAGINE 


O wayfarer— 

Don’t imagine 

you're the only one “ 
traveling this path. 


Since the Real is everywhere, 
don’t imagine 

he’s only in 

mosque and monastery. 


Don’t imagine 

that any evil 

served up 

from the hidden world 


is without a share of goodness. 


In a word, 

if you profess Divine Unity, 
don’t imagine 

any others than He. 


Ibn Muhammad Hadi Rida Quli Hiddayat 
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DON’T UTTER A SOUND 


O nightingale— 
Learn love’s way 
from the moth. 


That burnt one 
passed away, 


but didn’t 


utter a sound. 


These pretenders 
are deluded 


in seeking him. 


Those who came 
to know the Friend 
never sent back 


any News. 


Sa‘di 
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THE MOON OF YOUR LOVE 


Not a single soul lacks 
a pathway to you. 


There’s no stone, 
no flower— 
not a single piece of straw— 


lacking your existence. 


In every particle of the world, : 
the moon of your love 

causes the heart 

of each atom to glow. 


Muhammad Shirin Maghribi 
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YOUR GENEROSITY 


Your generosity offers that which the ocean cannot. 
Your kindness is not postponed until tomorrow. 


I never needed to ask you for anything. 
But who needs to ask the sun for its light? 
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EveRY NAME THAT Exists 


No atom exists 
that is apart 
from the sun. 


Every raindrop is from 
the same ancient sea. 


Has no one a name 
for this ultimate Truth? - 


Every name that exists 
is already owned 


by that Truth. 


Dara Shikth 
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SECONDHAND FALE 


Never has my idol 


shown his face to anyone. 


This gossip I’m hearing 
is just empty talk. 


Even that one 
who’s singing your praises 
has stolen those lines 


from somebody else. 


Fakhr al-Din ‘Iraqi 
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WHERE WOULD iE Gor 


Never could my heart 
be separate from you— 
nor could I worship ‘ 
anyone else. 


If I forget your kindness, 
then whom could I love? 


If I pass by your street, 
then where would I go? 


Najm al-Din Kubra 
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BEHIND THE VEIL 
Neither you nor I 
know the secrets of pre-eternity. 


Neither you nor | 
have grasped the deepest mystery. 


Now we are speaking 
beside the veil— 


But once that curtain is lifted, 
neither you 
nor I 


will remain. 


Abu ‘l-Hasan Kharaqani 
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FREE 


My head was full, overflowing with conceit— 


I was staggering, drunk— 
wasted on the wine 


of my imagined greatness. 


But your love made me low— 


it brought humility. 


It freed me 
from having 
to worship 
myself. 


‘Abd al-Wasi’ Jabali 
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YourRS AND MINE 


My dear, sanctimonious friends: 


The Ka‘ba will be yours, 
but the idol-temple 


will be mine. 


The Heavenly Fountain 
will be yours, 


but the goblet will be mine. 


You can have 
the finest rosaries; 
Pll take the Christian’s 


lowly cincture. 


You can take the 


entire world— 
but the Beloved 


will be mine. 


Shahna Khurasani 
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THE ARROW 


Make your soul the target 
of love’s arrow 

flying from the bow ~ 

of the Beloved’s hand. 


Let it pass through your soul. 


Don’t bother 
to shield yourself 


from love’s weapon — 


Its pathway 
through the two worlds 
is hidden 


even from itself. 


‘Attar 
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NU I SIN 
Make me reject 
all things besides you. 


Leave me without companion, 
without comrade, 


and without friend. 


First take away the awareness of myself; 


then let me see who I really am. 


Nashat Isfahani 
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CREATION MYTH 


Made moist with love’s dew, 


Adam’s soil became clay. 


A hundred conflicts and tumults 


then arose in the world. 


The tip of love’s sword 
glanced the vein 
of the spirit— 


When one drop emerged, 


its name was the heart. 


Majd al-Din Baghdadi 
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WHAT'S THE USE? 


When the heart is full of idolatry, 
what’s the use 
of prostrating your head in prayer? 


When poison has already overtaken the body, 


what’s the use of gulping down medicine? 


You'd like to display yourself in public 
as a model 


of perfect piety — 


But what’s the use of draping a clean robe 
over a dirty soul? 


Mahsati Ganja’i 


HIDDEN PEARLS 


Love may cut you deeply — 
but like an oyster’s shell 
it contains 


hidden pearls. 


Love’s burden is great, 
but always be willing 
to carry this weight. 


Like a heavy, laden branch, 
it will offer 


many fruits. 


Radi Ghaznawi 
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Every PLACE Is Love’s HOME 


In the end, everyone reaps what they have sown. 


Each person, whether sober or drunk, seeks the 
Beloved; 
every place is love’s home, whether synagogue or 


mosque. 


Hafiz 
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LIFE’S FLAME 


Love is a source of many great troubles. 


But lacking love 
is a disgrace 


for travelers upon this path. 


Love is the life force of the entire universe— 
those who lack love 
are already dead. 


Awhad al-Din Kirmani 
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BURNT 


Love burned up 
my very soul. 


I learned burning 
and melting, 
just like the moth. 


If my ashes 
someday 

should be scattered 
in hell — 

then hell, like me, 
would learn 


how to burn. 


Qiri Baghdadi 


106 


Look 


Look! 


The heart is the truth’s kernel; 
the body’s the shell — 


Look! 


The face of the Friend 


adorns the robe of the soul— 


Each atom displays a trace 
of His being — 


Look! 


Is the sunbeam His light— 
or is it He Himself? 


Shah Nimatallah Wali 


THE SECRET Is HIDDEN 
Look at the world: 


the Divine Secret is hidden. 


Like the Fountain of Life, 
it's hidden in darkness. 


Millions of fish 
appeared in the sea— 


Because of their number, 
the sea went into hiding. 


Abu Said Abi 'l-Khayr 
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LEADING EVEN FROM HERE 


Last night in the wine house 
I met a drunken ascetic; 
he was wearing a rosary, 
with wine cup in hand. 


“Why make your home here, 
in the Tavern?” I asked. 


He answered back— 


“There’s a pathway to God 
leading even from here.” 


Baha’ al-Din ‘Amili 


A PRAYER 


Keep me 
from wanting 
this world 


or the next. 


Crown me 
with honor— 
please empty 
my soul. 


Make me 

your confidant 
on the pathway 
of seeking. 


Keep me 
from taking 
any pathway 
but yours. 


‘Abd al-Rahmaan Jami 
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ONE BREATH 


It’s only one breath 
from disbelief’s world, 
to the place 

where faith resides. 


It’s only one sigh 
from doubt’s waystation 
to the homeland of certainty. 


Don’t now despise 

this single, dear breath — 
the purpose of life 

is just this breath. 


Shih Nimatallah Wali 
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Dust on Your Doorster 


In your service I’m emptied, emptied of myself. 
My soul is just the dust on your doorstep. 

But I don’t offer my heart’s gold to just anyone— 
The door to this treasure bears only your name. 


Hafiz 


2 


CELEBRATE THIS Loss 


In the land of love 
there’s no reason y 


for comfort. 


There, everything is loss— 


not increase. 


But without pain and grief, 
how could the cure 


ever arrive? 


Without error, 
how hope 
for forgiveness? 


Aba Said Abi 'l-Khayr 
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ONE AND THE SAME 


In the circle of existence 
everything, really, 


is one and the same. 


Being and nonbeing: 
one and the same. 


Don’t think that 
lover and beloved 
are truly separate: 


Witness and witnessed 
are one and the same. 


Ghayrat Nayini 
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SEEING 
In suffering and pain, I always see the cure. 


In wrath and injustice, I see grace and loyalty. 


On this earth, 

under the roof of the starry sky, 
in everything I see, 

there I see you. 


Sultan Walad 
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YouR GLANCE 


The heart’s in love 
with your beautiful, 


drunken glance. 


You are the candle— 
the entire world is your fluttering moth. 


Our souls, our hearts — 


you made them crazy with love. 


You quickly became the home of our hearts — 


and our hearts, now, are also your home. 


Qasim Anwar 
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ANOTHER KIND OF RE CKONING 


In love’s tavern, there’s another kind of wine. 


But for those who adore religion, 
they’re playing a different game. 


Your drunks are free 

from the Day of Judgment; 
they face 

another kind of reckoning 
altogether. 


Shams al-Din Kirmani 
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DON'T FLEE 


In love’s slaughterhouse 
only the pure 


are ever at risk. 


The arrogant and devious 
are never prized or desired. 


If your heart is pure, 
then never flee 


the butcher’s knife. 


Whoever won’t be killed 
is already dead meat. 


Sarmad 
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SEEKING YOU Too 


In love’s meeting place, 
on the very first day, _ 

a person of heart 

spoke with true promise: 


O Seeker! 

Dont seek out anyone 
who's looking 

for someone 


who's other than you— 


Seek out that one 
who is seeking you too. 


Talib Jajarami 
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SOMETHING DIFFERENT 


In love’s circle there’s another kind of serenity; 
in love’s wine, another kind of hangover. 
What you learned in school is one thing— 
love is something entirely different. 


Rimi 
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A THOUSAND EYES 


In love, 


your lips should be silent. 


Inside the heart, 
you cook, boil, and burn. 


No longer should you have 
a single eye— 

but you 

become 

a thousand eyes. 


No longer should you have 
a single ear— 

but you 

become 

a thousand ears. 


Mushtaq Isfahani 
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FROM YOu 


In everything, there’s a different gift of your beauty. 
In every page of your goodness, 

there’s a different ecstasy 

to be found. 


Every defect receives another kind of your perfection. 
Every lover finds a different type of union with you. 


‘Attar 
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As YOU PLEASE 


In both fortune 
and misfortune 
there is always 


decline. 


Don’t complain 
if he has put dregs 


in your clear wine. 


Since the world 

is always shifting 
and never stays 

in the same place, 
have a joyful heart 
and pass the time 
as you please. 


Shams Shirazi 
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WHERE'S THE WATE R? 
In a vision I asked 
the Master of Wisdom: 


“Can you explain to me 
the Names, Attributes, 
and Essence 


of the Lord of lords?” 
He replied: 


“You're just like a fish 
asking the waves and the bubbles, 
Can you show me the way to the water?” 


Maftin Hamadani 
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ACHIEVE THE STATE 


If you're serious 

about joining 

the people of vision ‘ 

you must move from speech 
to the inner state. 


You won't become one 
just by chanting “Unity” — 
Repeating the word sugar 


won't make your mouth sweet. 


Dara Shikih 
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A WORLD OF DIFFERENCE 


If you're feeling holier than thou, 
don’t look down 
on our lowly station 


from your exalted place. 


Our existence 
has gone the way 


of nonexistence. 


We are drunk on affection, 
but you are drunk on pride. 


There’s a world of difference 
between your intoxication 


and ours. 


Faydi Turbati 
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SEEING WITH INTIMACY 


If you dwell with the Friend 
in genuine intimacy,” 

then, in the whole world, 
you will see 


the incomparable God. 


Since the whole world 
is the living mirror of God, 
it is impossible to see anything 


aside from God. 


Sa‘d al-Din Hamawi 
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BuRNT HEARTS 


If you haven't 

been touched 

by love’s burning flame, 
how could our hearts 
ever really be close? 


But if your heart ism % burnt, 
maybe it’s best 
to just stay away— 


We set fire 
to every heart 
that hasn’t been cooked. 


Amir Khusraw Dihlawi 
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DROWN IN LOVE 


If you drown in love, you will taste eternity; 
in reason alone, you forsake true life. 


Taste the strangeness of this wine! 
Love’s intoxication is the path to sobriety. 


‘Ayn al-Qudat Hamadani 
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Every ATOM 


If the veil would fall from the Beloved’s face, 
every atom would dance 


like it’s stark raving mad. 


Every universe is drunk from love’s cup— 
but the cup is still full, 
right to the brim. 


‘Andalib Kashani 
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WHAT POSSIBLE USE? 


If the heart rides on love’s steed, 
all its desires will be answered. 


But if there were no heart 
on which love could settle — 


and if there were no love to begin with— 


what possible use 
could the heart 
ever have? 


Sa‘d al-Din Hamawi 
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THE MIRROR AND THE 


If the heart doesn’t travel 


the way of your union, 
what should the heart do? 


If the soul doesn’t long 
to be one with the Friend, 
what should the soul do? 


When the sun’s shining glory 


blazes forth in the mirror— 


If the mirror doesn’t say, 
“Now look, I'm the sun,” 
tell me, then— 


what should the mirror do? 


SUN 


Abu Hamid Muhammad Ghazali 
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FACES 


If someone’s always been steeped 
in the presence of God, 

for such a soul / 

the king is like a beggar, 

and the beggar is like a king. 


In the faces of people, 
such a saint 


sees God’s light. 


Yes — Human beings 


are the face of God. 


Kahi Kabuli 
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If He is in sight wherever you look, 
why cast a blind eye 


when it comes to yourself? 


The Real said to you 


I'm wherever you turn— 


So why don’t you take 
a closer look at yourself? 


Dara Shikuh 
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WINE W ORSHIPER 


I always want wine, but never get drunk; 


There’s nothing I long for, aside from that cup. 
But what does it mean to worship this wine? 


It means 

I can’t worship 
the ego 

like you. 


Kamal al-Din Ismail 
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BEYOND RITE AND RITUAL 


I will pass beyond belief and religion 


because your love is higher. 


How long can I keep this love a secret? 
My only love is you, beyond rite and ritual. 


‘Ayn al-Qudat Hamadani 
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THE WORLD-VIEWING CUP 


I searched each land 
for the world-viewing cup. 


I couldn’t rest 
either day or night. 


But when my teacher 
finally helped me to see, 
I discovered 

at last 

I am that cup. 


Zayn al-Din Nasawi 
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HIDDEN AWAY 


I haven’t seen your rose garden 


in a very long time— 


Nor your half-drunk 
languishing 


narcissus eyes. 


You've hidden yourself away 
from humanity 
like truth — 


We haven’t seen your face 


in a very long time. 
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WHOLLY UNIQUE 
I asked, “Who are you like 
in your overwhelming beauty?” 


He replied, “Only myself, 


as | am quite unique.” 


I am love, lover, 


and the Beloved. 


I am Beauty, I'm the mirror, 


and the longing eye. 


Abu Said Abi 'l-Khayr 
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KEEP ME FREE 
Iam God’s drunk— 
forget the wine and the cup. 


I’m the hunter’s prey — 
so let’s sell the farm. 


Ka‘ba and idol-temple 
exist only for You— 


If not, keep me free 
from any such place. 


Khwaja ‘Abdallah Ansari 
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YouR ANCIENT FRIEND 


Hidden secrets 
are the jewels 
of your treasury. 


Hidden or seen— 
everything springs 


from your chest. 


Both worlds 
were created 
only for you. 


Heaven’s sphere 
is your ancient friend. 


Maftin Hamadani 
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EMPTINESS 


For someone whose trade is emptiness 
and whose work is annihilation, 

the search for certainty, knowledge, 
and religion 


has come to an end. 


Since he’s annihilated, 


only God remains — 


just God. 


This is the meaning of 
“when poverty becomes complete, 


you find God.” 


Abii Said Abi 'l-Khayr 
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TOUCHED BY YOUR GRACE 


Every soul rejoices 
if couched by your grace. 


Tasting your favor “ 
is eternal good fortune. 


When your grace touched an atom 
for only a moment, 

that atom blazed brighter 

than a thousand suns. ‘ 


Majd al-Din Baghdadi 


IT WOULD BE ME 


Drunk on love’s wine? 


That would be me. 


Broke a thousand vows? 


That would be me. 


Crazy yet learned — 
Scoundrel yet saint— 


If anyone is like that 
it would be me. 


Pur Baha Jami 


SILENCE 


Drink the wine of mystic knowledge, 
but don’t then forget to keep your lips closed. 


It’s never a good time 
to sell the Divine Secret! 


Should you face any troubles, 
don’t babble and gush 


like the mountain spring. 


If you remain silent, 
you ll then become the sea. 


‘Attar 
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Just Stor 


Don’t regret the past; 
release your worries 
about the future. 


Don’t think about yourself— 
and stop trying not to! 


Now’s the time 

to leave the shore— 
the Ocean of Unity 
is calling... 


don’t listen... 


don’t see... 


don’t say... 


don’t think... 
don’t be... 


(USTs FOR. 


Baba Afdal Kashani 


NEVER LOSE THE WAY 


Don’t lose the trail 
of wisdom’s scent. 


While on this hunt, . 

don’t go astray, 

worrying if every little thing 
is good or bad. 


You are the traveler, 
you are the path, : 
and you are the destination. 


Be careful 

never 

to lose 

the way to yourself. 


Shihab al-Din Yahya Suhrawardi 
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BLIND AS A BAT 


Divine Oneness 


is like being in sunshine. 


So why be afraid 


of the bat-natured ones? 


If they’re the cause of your worry, 
come out of hiding — 


There’s no need to run 


from those who can’t see. 


Sahabi Astarabadi 
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LOST IN CELEBRATION 


Do not join us without a tambourine— 


we are lost in celebration. 


Stand up and beat the drum— 


we are now victorious in love! 


We are drunk without a drop of wine. 
We are beyond anything you have ever imagined. 
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PATHWAYS 


Don’t be foolish and think the heart is just inside 
the breast — 

or that you will reach the destination with only 
two steps. 


Knowledge, piety, asceticism, desire, and seeking — 
these are all pathways, but never the final goal. 


Baba Afdal Kashani 
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NOURISH THE: SOUL 


Desire the loaf 
which nourishes the soul. 


Seek the knowledge~ 
which can never 

be written 

in words. 


Desire the secret 
hidden in the hearts 
of God’s friends, 

even beyond the grasp 
of angels. 


Ist 


WHAT I ASK 


Dear God— 
I’m only a beggar. 


Yet what I ask 
is more 
than a thousand kings 


can ask. 


Everyone asks 

for something 

from your royal threshold — 
but I have come 

to ask 


only for you. 


Sayyid Hasan Ghaznawi 
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THIS SIDESHOW 


Dear Beloved — 


How long 
will this separation - 
go on? 


Since I am you, 
how long 

is this “being you” 
and “being me” 
going to last? 


With your jealous nature, 
nobody else 

even has a chance— 

but how long 

must I endure this sideshow 
with everyone else? 


‘Aziz Kashani 
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YOUR DISHEVELED CURLS 


Dangle a tress from your disheveled curls 
and you'll evict the monks from their monasteries. 


Shine a reflection of your face in this world 
and even the idols will kneel down in prostration. 


Rizbihan Bagli 
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SIT BY ME 


Come and touch 


the Sufi’s heart. 


If you're like salt, 


come lie upon my wounds. 


Through your absence, 
my heart became a rose garden. 


Just for a moment, 


sit by the one you've slain. 


Khalil Talaqani 
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WITHOUT YOUR PRESENCE 


Carrying your thought, why would I think of wine? 
Keep the wine-vat sealed—the tavern’s now in ruins. 
Even heaven’s wine, just throw it out. 


Without your presence, 
even the sweetest drink 
is nothing but torture. 


Hafiz 
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BEGGING FOR A GLIMPSE 


Both worlds are aglow 


from the light of the Friend. 


You hide in the world 
like the soul in a body. 


With yearning we wait, 

begging 

for a glimpse 

of your beautiful Oneness — ? 


Please drop all those veils 


from the sun of your face. 


Shah Abu ‘Ali Qalandar 
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ARGUMENTS OF THE WISE 


Books and reading 
don’t make up 
the Beloved’s path. 


Reason doesn’t lead 
to the Plain of Truth. 


In the Land of Knowledge, 
the arguments of the wise 

are like well-worn pathways— 
muddy trails 

left behind 

by wild beasts. 


Husayn Mu’min Yazdi 
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SINCE THAT DAy 


Before diffusing the light 
of the Pleiades... 


Before stretching 
the zodiac’s band 
across the very heavens... 


From before 
the beginning 


of time... 


Since that day, 

like a flame upon a candle, 
your love’s 

been bound to us 

with a thousand chains. 


Najm al-Din Daya Razi 
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SWEEP OUT THE STABLE 


Be watchful—the grace of God appears suddenly. 


It comes without warning to an open heart. 


Sweep out the stable of your existence 


and the king will gladly enter. 


160 


CREATION’S WITNESS 


At time’s beginning 

that beauty 

which polished creation’s mirror 
caressed every atom 


with a hundred thousand suns. 


But this glory 


was never witnessed. 


When the human eye emerged, 
only then was He known. 


Mirza ‘Abd al-Qadir Bidil 
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SWEPT AWAY 


At first, the way of your love 
seemed easy. 


I thought I’d reach 
your union 


with speed. 


After taking a few steps, 
I found 
the way 


is an ocean. 


When I stepped in, 


a wave swept me away. 


Awhad al-Din Kirmani 
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IpoL WORSHIP 


Since nonexistence 
holds the place of honor, 
stop all the focus 

on yourself. 


Existence is your idol, 
so decrease your idol-worship. 


When you become free 

from both being 

and nonbeing, 

then drink the wine of joy— 
but reduce 

your drunkenness 

on the world. 


Ahmad Jami 
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Any heart who resides 
in the Beloved’s alley 
becomes a confidant 
of the Court of Secrets. 


File away 

the rust of strangers 
from the heart’s mirror; 
then it will deserve 

the splendor 

of the Friend’s face. 


Gulzar Isfahani 
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NEARNESS 


Although we’re near, 
you'd never know it. 


Thinking of yourself, 
our distance 

is all 

your doing. 


Want to reach me? 
Then lose yourself. 


Walking love’s path, 
you re either you 


or me. 


Sanat 
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KERNEL AND THE SHELL 


Although both worlds are only His being, 
how did the human become the kernel? 


How did the world become the shell? 


Is it because 
the human 
is the pupil of his eye? 


Or is it because 
the human is the mirror 


of the Friend’s face? 


Muhammad Shirin Maghribi 
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ONE Bopy 


All human beings 

are the members 

of one body — 

every person is a glint, 

shining from a single gem. 

When the world causes pain for one member, 
how could the other members 

ever rest in peace? 

If you lack grief 

for another one’s sorrow, 


why call yourself 
a human being? 


Sadi 
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Love’s ALCHEMY 


Abandon the copper of existence 


like one who walks the Path— 


When you find love’s alchemy, 
then all will turn to gold. 


Sleeping and eating 

have drawn you far 

from dignity — 

when you awake, 

you ll recall your true self. 


Hafiz 
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TURN WITH THE STARS 


If you are seeking your self, 
come out of yourself. 


Leave the tributary - 
and flow toward the River. 


Why carry the burden 

of heaven’s millstone 

when you could turn instead 
with the choir 

of the circling stars? 
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DAZED 


A person made dazed 
by the cup of love 
forgets all other joys. 


He speaks with remembrance 


in his innermost soul — 
and then falls silent 


to outer disputes. 


‘Ala’ al-Dawla Simnani 
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CLEAR WINE 


A mystic is one 
who passes away — 


He abides in the essence 


of that which is Real. 


Such a person is pure, 


clear wine without dregs. 


Now whole, he displays 
the Most Beautiful Names. 


Binawa Badakhshani 
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SOMETHING ELSE 


In love’s battlefield, 

there’s another kind of combat. 
There’s another kind of victory, 
another kind of escape. 


All those things you hear— 
people crying out, 
lamentations, 

weeping, 

moaning, 

and sighing — 

are only the sounds 

of raw desire. 


Love itself 
is something else. 


Walah Daghistani 


172 


Br LIKE THE OCEAN 


A falling stone doesn’t trouble the ocean. 
A mystic who’s offended 
is still a shallow puddle. 


If you are slighted, then bear it with patience. 
Through forgiveness, your soul will be pure. 


At some point 
you ll be nothing but dust; 
in humility, become dust today. - 


Sa‘di 
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THE CIRCLE 


You are the pain 
and the cure 
of the suffering heart. 


You are the lover, love, 


and Beloved. 


You are the center, 
the circle, 


the compass that unites. 


You are standing apart 


from any veil. 


Hazin Lahiji 
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APPEND Xen 


Translating Persian Poetry 


M ost popular translations of Rimi into English have 
been made without careful reference to the Persian text of 
the originals, and many are actually adaptations of literal, 
dry-sounding English-language translations made decades 
ago by scholars. While these adaptations or “English-to- 
English translations” are often beautiful, distortions arise, 
and meanings present in the original poems often become 
lost in the process. 

The word translation means “to carry across” and is 
never just a mechanical undertaking, but an art, especially 
in the case of poetry. Regardless of a translator’s approach, 
it is simply not possible to produce a literal translation of a 
poem from Persian—or from any other language—and 


have it automatically “work” in English. 
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All our translations are made directly from the Persian 
text, and we follow three basic rules that we hope allow the 
original works to be carried over gracefully into modern 
English: 


1. The translation must work in English as a poem 


(or as an epigram, in the case of quatrains). 


2. Rephrasing a line is permitted, if doing so helps 


to transmit the meaning more clearly. 


3. Otherwise, each translation is kept as literal as 


possible. 


Following this method allows us to remain faithful to 
the ideas and meanings of the original poems, while grant- 
ing enough freedom to produce good translations. 

To illustrate how this method shapes our work, com- 
pare our version of a famous Rimi quatrain to a strictly lit- 
eral translation: 


Literal translation: 


Today, like every day, we are ruined —ruined. 

Don’t open the door of thinking; pick up a lute. 

There are a hundred kinds of prayer (namadz), 
bowing (rukii‘), and prostration (sujid) 

for the one whose prayer niche (mihrab) is the 


beauty of the Friend. 
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Our translation: 


Today, like every day, 
we are ruined and lonely. 


Don’t retreat, 

fleeing your emptiness 
through the doorway 
of thinking. 


Try making some music instead. 


There are hundreds of ways 
to kneel in prayer— 
hundreds of ways to open 
toward the heart 

of the Friend’s beauty. 


While the literal translation would work well in an aca- 
demic study, as Robert Frost once noted, it’s the poetry 
that gets lost in the translation. Because of the numerous 
technical references in the last two lines, such a literal ver- 
sion does not really work as a poem for English-speaking 
readers; it also lacks a lyrical sense of rhythm that knits the 
work together into a whole. 

Our translation maintains the sense of the original 
poem but also works in English. It maintains Rimi’s ref- 


erence to the practice of prayer, and alludes to the opening 


177 


Love’s Alchemy 


of the heart-shaped prayer-niche (mihrab) in Rimi’s orig- 
inal. While preserving this fidelity, the translation also 
works for the general reader who is not versed in the intri- 
cacies of the Islamic ritual prayer. Finally, in poems like 
this with meanings or technical terms that cannot be grace- 
fully carried over into English, we provide notes for read- 


ers who'd like to go deeper into the Persian text. 


Music, STRUCTURE, AND VERSE 


Ruba7 literally means a poem of four lines—a quatrain. 
In the original Persian, each four-line poem possesses a 
rhythm and a rhyme scheme. Like the poetry of other cul- 
tures, Persian poetry has a musical dimension in its very 
structure. Mystical and spiritual poetry was often sung or 
recited with musical accompaniment at Sufi gatherings. To 
highlight this dimension, a rubdZ is sometimes called a 
tarana, a “song” or “melody.” Even without musical ac- 
companiment—or an English-language translation— 
hearing a poem recited in Persian is a sonorous, magical 
experience. 

Unfortunately, it is impossible to reproduce the rhythms 
and musical qualities of Persian poetry in English transla- 
tion. But working together, we have arranged some trans- 
lations to be recited with musical accompaniment, in 
conjunction with the original versions in Persian. In the 
case of quatrains, Sabrineh recites the poems in Persian 
with a light musical accompaniment offered by David on 


the Persian setar, an instrument long associated with Sufi 
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mystical poetry. After the presentation in Persian, David 
offers the work in English. This way of presenting the 
poems works well, allowing listeners to get a taste of 
the Persian originals in addition to the translations in Eng- 
lish. As a collaboration between a native speaker of Persian 
and a native speaker of English, these performances, like 
our translations, build a bridge between cultures, while the 
poems highlight deeper and timeless aspects of human 
spirituality. 

In our work of translation, we pay a great deal of at- 
tention to finding just the right phrasing for the lines in 
English. An effective poem often possesses the quality of an 
incantation, something literally “suffused with song.” This 
is the very quality missing in literal translations that makes 
them precise but “flat.” Even if not performed or recited, 
our translations are meant—at the very least—to be heard 
within the mind’s ear, and not simply read. In this way, 
owing to careful attention to their phrasing, the transla- 
tions possess an internal rhythm, momentum, and struc- 
ture—even in the case of the short, four-line ruba Zyét. 

Recordings of original Persian poems with translation 


can be accessed on our website at www.sufipoetry.com. 
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AP PEND EX: 


Stringing Pearls: 
The Forms of Persian Poetry 


A classical Persian poetry is carefully structured in 


terms of rhyme, meter, and form. This appendix explains 


the basic structure and rhyme scheme of the three poetic 
forms most used by classical Sufi poets: the rubaZ (qua- 
train), the ghazal (ode), and the mathnawi (couplet). 

In the original Persian, the rhythmic, songlike quality 
of the ruba‘Z and ghazal forms has an intoxicating effect, 


which inspired the use of this poetry at Sufi gatherings. 


THE RUBA‘I, OR QUATRAIN 


A ruba71s a four-line poem that follows the rhyme scheme 
a-a-b-a. (In some cases, though, all lines rhyme.) Because 


they are so short, quatrains tend to be aphoristic, even epi- 


grammatic. In some quatrains the first two lines make a 
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statement, the third line provides an antithesis, and the 
fourth line provides a synthesis, resolution, or summary of 
the entire poem. Along with their rhythm and rhyme, Per- 
sian quatrains almost always embody a “rhythm of ideas,” 
which contributes to their aphoristic and musical nature. 
The rubaZ form arose in the Persian province of 
Khorasan, which was also the birthplace of Persian Sufism. 
According to tradition, the great Sufi master Abi Sa‘id Abi 
’|-Khayr (967-1049) was the first person to introduce the 
use of poetry—and specifically the quatrain—into Sufi 
practice. Quatrains were used as a way to summarize com- 
plex ideas in a nutshell, both in talks and in writings. In ad- 
dition to summarizing teachings, quatrains were used to 
express devotional sentiments and to provide what one 
writer calls “a haiku-like encapsulation of a mystical state.” 
Each line of a quatrain is between ten and thirteen syl- 
lables long, and, like all Persian poetry, makes use of 


specific meters. (See form 1, pages 184-85.) 


THE GHAZAL, OR ODE 


The word ghazal means “words exchanged between lovers.” 
Ghazals were originally love poems (or love songs) and 
maintained that emphasis after being adopted by the Sufis. 

An ideal length for a ghazal is sometimes considered to 
be around seven lines; these poems can be considerably 
longer, though usually not more than fifteen lines. Like 
quatrains, ghazals use a monorhyme: each complete verse 


in the poem ends with the same sound or patterns of 
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sound, and the first two half-verses rhyme as well. (See 
sample 2, pages 186-87.) The first major Sufi poet to leave 
us a collection of ghazals is Sana’i (d. 1131), one of the first 
great Sufi poets. 

Persian poets referred to their craft as “stringing pearls”; 
that is, each complete poem is a necklace composed of in- 
dividual pearls, or verses. An interesting feature of the 
ghazal is that each “pearl” or verse stands as an independ- 
ently complete poetic thought. If the first and final lines 
of the poem are left in place, it is often possible to re- 
arrange the position of the other “pearls” in the poem, 
without affecting its overall meaning. 

Another feature of the ghazal is the common mention 
of the poet’s pen name (tak/allus) in the final line or lines. 
Rather than being a signature in the modern sense, the pen 
name is used as a formal way to close the poem. 

Rimi was a prolific composer of ghazals. He never 
used his own name but often invoked that of “Shams of 
Tabriz” —his spiritual mentor—in closing his poems. 
Rimi’s collection of ghazals, the Diwan-i Shams-i Tabrizi 
(The Collected Poems of Shams of Tabriz), is staggering 
in its scope; it contains over 3,200 ghazals and close to 
1,700 quatrains. 


THE MATHNAWI, OR RHYMED COUPLET 


In the mathnawi form (pronounced masnavi in Persian), 
each half-verse making up a complete verse rhymes. (See 
sample 3, pages 188-89.) Unlike the ruba‘Z and ghazal forms 
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(which we 2 monothyme throughous the entire porm), 
the thyme ts lowed 15 change with cach line. This made 
x possible for pos to use the mathmawi form for writing 
to use the matimawi form bor longs “teaching works.” 

The fess Sch post wo use the mattnewi form was 
Sax, i bets wide-anging work, The Garden of Truth. 
This was tihowed by “Agar's epic work, The Conference of 
the Birds Basa’s ssaderas encouraged him to compose a 
semtias texting work, Ye those of Sandi and “Agar. The 
sesh is comsdered one oh the bdlimark works of Pessian 
Sufism, commonly known simply 2s the Matimawi, span- 

Rist ’s Matimewt begas with the famous “Song of 
the Reed Flac’; below we have reproduced the firs few 
kass A thas prologue 10 Masaru the tyme scheme of the 
mattmaah tone. 

Many other types A Pessian pocsry exist, including the 
giiida (edergy) 2nd the Gita Geaggnems). Ves neathy Al Suh 
poetry follows the thsee primary forms outlined in this ap- 
peadex. 


SAMPLES OF THE THREE Forms 
The iolhowing pages comin 2 single of cach of the three 
forms. The Persian verison appeas on cach \eic-hand page, 
while the English wansiaion appeas on the sight. In cach 
scone we ave higglaghued the tyme pacons of the Persian 
sexs in bold. Aust Shes oh these samples, read in Persian, can 
aces on os weiss www SORT on. 
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1 bingar bi-jahan sirr-i ilahi pinhan 
2 chun 4b-i hayat dar siyahi pinhan 
3 payda amad zi bahr mahi anbiah 


4 shud bahr zi anbahi-yi mahi pinhan 


ForM 1 RUBA‘T, OR QUATRAIN: 
The Secret Is Hidden by Abu Said Abi 'l-Khayr 


A ruba’z is a four-line poem following a specific meter, in which lines 
one, two, and four follow the same rhyme pattern. In the example 
above, not only does the final word (pinhan, “hidden”) thyme, but so 
too does the last part of the previous word (-ahi). 
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Look at the world: 
the Divine Secret is hidden. 


Like the Fountain of Life, 
it’s hidden in darkness. 


Millions of fish 


appeared in the sea— 


Because of their number, 
the sea went into hiding. 
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1 dar miyan-i pardah-i khin ‘ishq ra gulzarha 
‘ashiqan ra ba jamal-i ‘ishq-i bi chin karha 

2 ‘aql giyad shish jihat haddast u birain rah nist 
‘ishq gayad rah hast u raftah’am man barha 

3 ‘aql bazari bidid u tajiri aghaz kard 
‘ishq didah zan sity bazar-i @ bazarha 

4 ay basa mansur-i pinhan zi‘timad-i jan-i ‘ishq 
tark-i minbarha biguftah bar shudah bar darha 

5 ‘ashigan-i durd kish ra dar darina dhawgha 
‘aqilan-i tirah dil ra dar dariin inkarha 

6 ‘aql gityad pa manih kandar fana juz khar nist 
‘ishq giyad ‘aql ra kandar tu ast an kharha 

7 hin khamush kun khar-i hasti ra zi pa-yi dil bikan 
ta bibini dar dariin-i khwishtan gulzarha 


8 Shams-i Tabrizi tu’i khurshid andar abr-i harf 
chin bar 4amad aftabat mahw shud guftarha 


FORM 2 GHAZAL, OR ODE: 
Rose Gardens of the Heart by Rami 


Each complete verse of a ghazal follows the same rhyme pattern, as does 
each half-verse of the first line. 
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The rose gardens of love are hidden in the heart; 
lovers are always doing business with Incomparable 


Beauty. 


Reason said, “We live in a world of six directions — 
and thats it.” 7 
Love replied, “There is a path beyond, and I have 


traveled it many times.” 


Reason saw a market and set up shop, 
but love trades in another currency altogether. 


a 


| Oh! Trusting in love’s essence, many hidden souls 


have left reason’s pulpit and faced the gallows like 
Hallaj! 


Lovers who drink the dregs are full of knowledge and 
joys 

but intellectuals, dark in heart, are full of denial. 

Reason said, “The pathway of selflessness is nothing 


but thorns.” 
Love replied, “Those thorns are inside yourself.” 


But now, be silent— 

Clear away those thorns from the depths of your 
heart. 

Then you'll see the rose gardens within. 


Shams of Tabriz, you are the sun melting away the 
fog of empty talk. 


Since your sun rose, all that has vanished. 
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1 bishna az nay chin hikayat mikunad 
az juda’‘tha shikayat mikunad 


2 kaz nayistan ta mara bubridah’and 
dar nafiram mard u zan nalidah’and 


3 sinah khwaham sharhah sharhah az frag 


ta bigityam sharh-i dard-i ishtiyagq 


4 har kasi ki dir mand az asl-i khwish 
baz jiiyad riizgar-i wasl-i khwish 


ForM 3 MATHNAWI, OR RHYMED COUPLET: 
Song of the Reed Flute by Rami 


In the mathnawi form, each half-verse rhymes, and the rhyme changes 
with each new verse. 
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1 Listen to the reed flute, 
its song of separation: 


2 Ever since I was cut from the reed-bed, 
men and women have moaned from my sound. 


ae 


3 I need a heart torn by separation, 
so you may understand the pain of love’s desire. 


4 Whoever’s been taken from his home 
always wishes to return. 
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Glossary 


Annihilation (fand’ ). “Passing away” or loss of the nor- 


mal sense of the self, which enables the mystic to expe- 


rience the presence of God. Usually paired with baqa’ 


(“permanence” or “abiding”). By passing away from the 


ego, the mystic discovers the true self that abides. 


Attributes (sia). The multiple qualities of God that are 
expressed in creation and are related to the names 
(asma’) of God. For example, the attribute of mercy is 
reflected in the name “the Merciful.” While the names 
and attributes may be described, the essence (dhat) of 
God is beyond description. See also Essence and Most 
Beautiful Names. 


Beloved. Also “the Friend.” A common Sufi name for 
God as the object of love and spiritual desire. Can also 
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be used to denote a human being who mirrors divine at- 


tributes. 


Completed Human (al-insan al-kamil). An individual 
who comes to reflect all levels of existence and all the di- 
vine names. Often translated “Perfect Man,” the idea 
first appears in the writings of Ibn al-‘Arabi. The com- 
pleted human being lies latent within each person but 
needs to be realized. 


Day of Alast. In pre-eternity, when souls were created, 
God asked, Alastu bi-rabbikum, “Am I not your Lord?” 
They replied, “Yes, we affirm that!” (Qur’an 7:171). In 
Sufi interpretation, this exchange established the essen- 
tial covenant between God and those souls. During this 
banquet, before the creation of the world, those souls 
drank the wine of pre-eternity with God. The ability to 
remember this event returns a soul to its primordial state 


of surrender to the divine. 


Dervish (darwish). Literally, “one who waits at the thresh- 
old.” A follower of the Sufi path; one who strives for 
spiritual poverty or emptiness. 


Ego (nafs). The lower, impulsive self that needs to be 
purified. Used in this sense, nafs refers to the nafs al- 
ammarah, “the compulsive self” or “the commanding 
self.” In some schools of Sufi thought, there is a ladder 
of “selves” or more refined levels of awareness, such as 
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“the inspired self,” “the contented self,” and others. One 
goal of Sufi training is to purify the ego and gain access 


to these more refined states of awareness. 


Essence (dhit). The most essential, innermost, and 
unified dimension of something, which is beyond de- 
scription. In the case of God, essence is contrasted with 
attributes (sifat) and names. 


Friend. See Beloved. 

Idol. In a negative sense, anything that stands between an 
individual and God. In an opposite, ironic sense, “idol” 
can also refer to the Beloved or God. 


Ka‘ba. The cubic structure at Mecca, covered with a black 
cloth, that is the destination of pilgrimage and marks 
the direction of prayer (gib/a) for Muslims. According 
to tradition, it was originally established by Adam and 
rebuilt by Abraham and his son Ishmael. In the time of 
the Prophet Muhammad, the Ka‘ba had been filled with 
idols by the tribes of Arabia. By removing the 360 idols, 
Muhammad reestablished the Ka‘ba as a symbol of 


monotheism and Divine Unity. 


Knowledge. Sufis differentiate between acquired, ra- 
tional knowledge (‘%/m) and mystical knowledge 
(ma ‘vifa). The term used by Persian writers for mystical 
knowledge is “fan, and one who possesses such knowl- 


edge is an @rif—a gnostic, mystic, or Sufi. 
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Mirror. A Sufi symbol of the human heart, which when 
polished and purified from the rust of egoism reflects 
the light of God. Other important “mirrors” include 
human nature in general (Adam, the archetype of hu- 
manity, was created in the image of God) and the uni- 


verse, in which the attributes of the divine are reflected. 


Most Beautiful Names (al-asma’ al-husna). Accord- 
ing to the Qur’an, “to Him belong the Most Beautiful 
Names.” These names, traditionally numbered at 
ninety-nine, denote divine attributes and include such 
titles as “the Merciful,” “the Living,” “the Loving,” “the 
Light,” and so on. Allah, the Supreme Name, is not in- 
cluded in the list. 


Moth. The lover drawn to the light of the Beloved. The 
moth’s sacrifice of itself in the candle’s flame is an in- 


stance of annihilation under the spell of love. 


Oneness (tawhid). “Divine Unity.” The acceptance and 
affirmation of the Oneness of God. The most central 
belief in Islam, for Sufis it usually leads to a belief in the 
Unity of Being (see below). 

Permanence (baga’). “Remaining,” “abiding,” or “sub- 

sistence.” After the passing away of the conditioned self 

in annihilation, baga’ is the discovery of the abiding, 
permanent quality of the true self, which exists through 

God. The term entered Sufism from the Qur’an, 55:26: 
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“All on earth will pass away, but the Face of the Lord 
will remain forever.” 


Posteternity (abad). Eternity without end. For some 
Sufis, posteternity is another name for permanence, or 
baqa.. See also pre-eternity. 


Prayer niche (mihrab). The heart-shaped arch in a 
mosque that indicates the direction of prayer, facing the 
Ka'ba. In Sufi poetry, the arch of the beloved’s eyebrow 
often becomes the mihrab. 


Pre-eternity (aza/). Eternity without beginning: that 
which exists before the creation of time and the world, 
pre-eternity is often coupled with posteternity (abad). 
The relationship between pre-eternity and posteternity 
is analogous to the relationship between annihilation 


and permanence. 


The Real (al-haqq). Ultimate Reality, or “the Truth.” 
One of the most common names for God and the divine 


level of reality in Sufi literature. 


Rind. A “spiritual libertine” or “rogue.” Impossible to 
translate with a single word, a rind is liberated from out- 
ward social conventions but inwardly possesses a saint- 


like nature that is beyond reproach. 


Sama‘. “Spiritual Audition” or the “Spiritual Concert.” A 


practice during Sufi gatherings that employs music and 
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the recitation of poetry as a form of mystical remem- 
brance of the divine. Sometimes movement or dance is 


involved, as in the turning of the whirling dervishes. 
The Sea. Absolute being and unity. 


Sufi. A follower of the mystic path who seeks purification 
of the self and experiential knowledge of the divine. 


Tavern (kharabat). The place of “ruins”; the gathering 


place where spiritual wine is served to rinds or Sufis. 


Two Worlds. This world and the next. The phrase “the 
two worlds” is commonly used in Sufi poetry to denote 
everything that exists. 


Unity of Being. The teaching of Ibn al-‘Arabi (1165-1240) 
that the entire universe, and everything that exists, is a 
manifestation of God. This does not mean that the uni- 
verse is God, but that everything manifested is an aspect 
of God’s existence. 


Veil. In the same way that the divine is mirrored in the 
world, it is also veiled and hidden. One of the terms for 
coming to know God directly is “unveiling” (kashf). 
There is also an Islamic belief that if all the veils of man- 
ifestation were lifted, a person gazing directly on the face 


of God would be annihilated. 
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Water of Life. Located in darkness, the Fountain of 
Life is associated with the mysterious figure Khidr, the 
Islamic “Green Man” —a cross between a prophet, saint, 
and bestower of spiritual initiations. Khidr achieved im- 


mortality from the Fountain of Life. 
Wine. Overwhelming love. 


World-viewing Cup. A miraculous cup, like a magic 
mirror, that allows its possessor to see the entire world 
by gazing into its depths. According to legend, it was 
possessed by the ancient Persian king Jam. In Sufi sym- 


bolism, it is associated with the purified heart. 
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Notes 


p. 3, INvisiBLE Caravans | Love's concert is calling, but the 
flute can’t be seen: literally, “All men are in sama‘, but 
the flute can’t be seen.” For sama‘, see glossary. 


p. 5, THE SAME LancuacE | Excerpt from Rimi, Mathnawi |, 
1205-1207. 
p. 7, STONE Hearts | the Spiritual Concert: literally, sama’ 


p. 13, THE GLow oF Your Presence | Excerpt from Hafiz, 
Ghazal 22. 

p. 14, Every Direction | why aim your prayers at only one 
spot?: a reference to the gibla, the direction of prayer at 
Mecca. 

p. 17, THE PatHway FINALLY OPENED | freed from both belief 
and from disbelief: belief and disbelief can both be seen as 
forms of idolatry. The idea that God is beyond belief and 
disbelief is a common theme in Sufi mystical poetry. 


p. 18, THE Kino’s Roya Faucon | daring: in Persian, janbaz, 
“reckless” or “willing to risk one’s life.” 
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p. 21, THE Suri’s Cap | Excerpt from Sa‘di, Gulistan, book 2, 
story 15. What’s the use of those woolen robes and the Sufis 
cloak?: for some dervishes, the patched robe (&Airga) and 
other types of clothing worn by initiates became sources of 
spiritual pride. 

p. 22, ESSENCE AND ForM | In the original Persian, this is a very 
abstract, metaphysical poem, in which the divine essence 
(dhat) is contrasted with the attributes (séfat). The last line 
of our translation is literal, and the other lines convey the 


sense of the original. For essence and attributes, see glossary. 


p. 25, THE Greatest NaME | We are the Treasure whose spell is 
the world: in a traditional Sufi saying God said, “I was a 
hidden treasure who wished to be known, so I created the 
world.” The word we have translated as “spell” is zélism or 
“talisman,” a magical image or charm. 
| The Greatest Name (ism-i a’zam) or the Supreme Name: 
Allah. 

The poem expresses the view that humanity—Adam— 
was made in the image of God and is a mirror of the divine 
essence and attributes. The poet, Maghribi, was influenced 
by the ideas of Ibn al-‘Arabi. 


p. 28, REALITY AND APPEARANCE | There is a difference 
between real love and the love of appearances: literally, “there 
is a difference between real love ( ishq-i hagigi) and 
metaphorical love ( ‘ishq-i majazi).” The meaning of this is 
that there is a difference between divine love for God and 
“metaphorical love” for a human being. At the same time, 
the Sufis maintained that human love can be a direct 
gateway to love of the divine. As the saying goes, “The 
apparent is a bridge to the Real.” See Annemarie Schimmel, 
As Through a Veil: Mystical Poetry in Islam (Oxford: One 
World, 2001), pp. 68-69. 
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- 29, HUNDREDS oF Ways | There are hundreds of ways to 
kneel in prayer — hundreds of ways to open toward the heart 
of the Friend’s beauty: literally, “There are a hundred kinds 
of prayer (namaz), bowing (ruki‘), and prostration (suid) 
for the one whose prayer niche (mihrab) is the beauty of the 
Friend.” a 


. 33, THE WIND at Dawn | From before-the-beginning to be- 
yond-the-last: for pre-eternity and posteternity, see glossary. 


. 34, Not WHat We Tuoucut | The Water of Life is in this 
very house — but still, we need to drink it: literally, “That 
Fountain from which Khidr drank the Water of Life is in 
our home, but we’ve bottled it up.” For water of life, see 


glossary. 


. 37, ONE AND Many | The essence is one, but the attributes 
many: see essence and attributes in glossary. 


. 38, REMEMBER THE TRUTH | /f you hear those two words, then 
remember the Truth: literally, “if you hear those two words, 
then remember the ego” (and then remember the Truth, by 


forgetting yourself). 


. 39, THIS Sorrow | In Persian poetry, the term “sorrow” or 
“ SPS “ » “ | » 
your sorrow” is often used for “love” or “your love, 


respectively. 


. 42, TAVERN Dwet_ers | The pure-hearted Sufis no longer 
care to exist: literally, “The rind no longer inclines toward 


existence.” For rind, see glossary. 

. 43, KNow.epce | The path of knowledge: literally, “the path 
of gnosis” (ma'‘rifa). 

. 46, THE H1ppEN Sun | The heavenly spheres have lost their 


way in your amazement. Bewildered and wondering, they 
forever turn before your door. ‘Attar is describing how the 
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stars and the entire celestial sphere revolve around the one 
point of the Pole Star. This beautiful passage parallels the 
idea of some Greek philosophers that the movement of the 
heavenly spheres is caused by their contemplation and desire 
to return to the First Cause — and Dante’s idea that love is 
the power that moves the stars. 


p. 47, THE Heart’s House | A free translation from Rimi, 
Mathnawi Il, 3129-32. 


p. 53, FIND Ir 1n You | The Divine Book: the creative pattern 
from which the world is fashioned. 


p. 54, Lift THE Vert | According to a tradition of Islamic 
mysticism, “Were His face unveiled, the glories of His face 


would burn whatever His vision reached.” 


p. 56, RuINED | prayer niche (see glossary). In Sufi poetry, the 
curve of the beloved’s eyebrow becomes the prayer niche. 


p. 59, WitHouT You | celestial lake: literally, Kawthar, a river 
or fountain of paradise mentioned once in the Qur’an 
(108:1); it means “abundance.” 


p. 60, SeRvicE | Not a poem, but a famous saying from Sa‘di’s 
Bustan, book 1, story 5. 


p. 61, THE MissiNnG Sun | This poem probably refers to the 
absence of Shams of Tabriz; Shams means “sun” in Arabic. 
The term circle of love means “the circle of dervishes.” 


p. 62, WE WERE TOGETHER | Here idol refers to God, and we 
cant exist without him is a clever pun. 
| that ancient Night of Union: the primordial banquet of 
The Day of Alast (see glossary), when souls established their 
covenant with God. From that wine drunk in 


preexistence, “before the grape was created,” the souls are 
drunk until the end of time. 
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. 63, BEYOND Distinctions | belief and disbelief: see note to 
the poem “The Pathway Finally Opened,” p. 199. 

| Love's Prophet is beyond race, beyond creeds, beyond petty 
distinctions: literally, “Love’s Prophet is neither Persian nor 


Arab.” 


. 66, CHECKMATE | This poem, by a twentieth-century Persian 
poet, shows the abiding influence of the Sufi tradition. 
References to the game of chess were often made in classical 


Sufi poetry. 
. 68, TAKE A Look Tuer | People of Heart: a name for Sufis. 


. 71, THE VISION OF Your Face | Your love, from before the 
beginning of time: that is, from azal, or pre-eternity. This 
poem by Sultan Walad (1226-1312), the son of Jalal al-Din 
Rimi, is a recollection of gazing on the face of the Beloved 


before the creation of the world. 


. 72, THE MIRROR AND Its Case | Each soul is created to serve 
as your mirror: literally, “The purpose of the existence 

of humanity and the jinn is a mirror.” The Qur’an states 
that human beings and the jinn were created for the sole 
purpose of worshiping God (51:56). One of the companions 
of the Prophet, “Abdallah Ibn “Abbas, explained that the 
word worship, in this case, means “to know God.” The jinn 


are genies, inhabitants of the subtle world. 


. 76, Action | The image of an ass who carries a load of books 
but doesn’t benefit from them appears in the Qur’an 62:5. 


. 77, TRADING IN Love’s CurRENCY | Excerpt from Rimi, 
Ghazal 132; the complete ghazal appears in appendix 2. 


. 78, THE BuBBLE | Pass away and eternal shore: fana’ 
and baqa’, respectively. For annihilation and permanence, see 


glossary. 
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p. 82, THE SUN AND THE SHADOW | erased: mahw, another term 
for fana: 


p. 87, BETWEEN Two Breatus | The author of this quatrain, 
the famous philosopher-scientist Avicenna (980-1037), was 
also the author of several spiritual allegories about the 
journey of the soul. 


p. 89, Don’t ImMacineE | wayfarer: Arabic, salik; a “traveler” on 


the spiritual path; a Sufi. 


p. 90, Don’r UTTER a Sounp | nightingale: a symbol of the 
lover, drawn to the rose of the Beloved. In the same way 
that the flame draws the moth to it, the eternal beauty of the 
rose attracts the nightingale and inspires it to song. While 
the moth ignores the danger of the flame, the nightingale 
ignores the danger of the thorns. 


p. 92, Your GENERosITy | who needs to ask the sun [shams] for 
its light? An allusion to Shams of Tabriz. 


p. 101, CREATION MyTH | Made moist with love's dew, Adam’s 
soil became clay: according to the Qur’an, Adam was molded 
out of clay (or matter) and imbued with the spirit (774) of 
God. For the Persian poets, the word Adam also means 
“humankind.” 


p. 104, Every PLace Is Love’s Home | Excerpt from Hafiz, 
Ghazal 78. 


p. 106, Burnt | Nothing is known about the author, but his 
name, Qiri, appropriately enough, means “hot tar.” 


p. 108, THE SECRET Is HIDDEN | the Divine Secret is hidden: 
the secret (srr) is also hidden in the human being. In Sufi 
teachings, the sirr is the innermost awareness in the heart, 
which is a human being’s link with the divine. 
| Like the Fountain of Life, it’s hidden in darkness: see 
glossary, water of life. The Fountain of Life was said to 
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reside in a “dark land.” According to one account, it was 
located in the north, under the Pole Star, where the sun 
doesn’t rise. When a dead, salted fish fell into the water, it 
sprang back to life and helped Khidr to discover the 
Fountain of Life. In this way, “the Water of Life arrived 
unsought.” Z 


. 112, Dust ON Your Doorstep | Hafiz, excerpt from Ghazal 
34. My soul is just the dust on your doorstep: the phrase “dust 
on your doorstep,” common in Hafiz and other poets, 
denotes the ultimate spiritual surrender of the lover. 
According to one definition, “Sufism is to stay at the door 
of the Beloved even if you are driven away?” The doorway 

is a threshold to another way of perception. 


. 119, SEEKING You Too | on the very first day: in pre-eternity, 
before the creation of the world. 

| with true promise: the Persian word translated as “promise” 
is payman, which also means “treaty” or “covenant.” This 
one word supplies a key to the entire poem, showing that 
it’s about the Day of Alast (see glossary) or the “day of 
covenant.” 

| O Seeker! A play on the name of the poet, who is being 
addressed here. His name, Talib, means “seeker.” 


. 125, ACHIEVE THE STATE | you must move from speech to the 
inner state. You won't become one just by chanting “Unity”: 

this poem may be a critique of the Sufi meditative practice 
of repeating divine names in Arabic using a rosary (tasbih). 
As long as it involves repeating words without a change in 

spiritual state (Ad/), the practice remains questionable. 


. 132, THE MIRROR AND THE Sun | A literal translation of the 
second half of the quatrain: At that moment when the sun 

shines at the mirror, if the mirror does not say “I am the sun,” 
what else should it do? This is almost certainly a reference to 
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the fate of Mansi al-Hallaj (857-922). In a moment of 
mystical ecstasy and effacement, he uttered the line “I am 
the Truth” (al-haqgq, “the Real,” a name of God), for which 
he was put to death. 


p. 133, Faces | human beings are the face of God: the “face” is 
the most intimate aspect of something. In Islamic mysti- 
cism, “Adam”—humanity—is made in God’s image, 


mirroring the essence and attributes of the divine. 


p. 134, TAKE A CLOSER Loox | The Real said to you, “I’m 
wherever you turn” —So why don't you take a closer look at 
yourself? Qur'an 2:115: “Wherever you turn, there is the 
face of God.” 


p. 137, THE WoRLD-VIEWING CupP | See glossary. 


p. 140, Keep ME FREE | forget the wine and the cup: literally, “I 
am free from wine and cup.” 


| let’s sell the farm: literally, “I am free from seed and trap.” 


p. 142, Emptiness | “when poverty becomes complete, you find 
God”: an Arabic saying quoted by Sufi writers. 


p. 144, Ir Woutp BE ME | Crazy yet learned — Scoundrel yet 
saint: This poem celebrates the idea of the rind, or “spiritual 
libertine”: one who has become free of social conventions 


but remains spiritually pure within. 


p. 145, SILENCE | Drink the wine of mystic knowledge, but don't 
then forget to keep your lips closed. It’s never a good time to sell 
the Divine Secret!: when Mansir al-Hallaj said And 
al-haqq—l\ am the Real—he uttered the divine secret. 


p. 148, BLIND as a Bat | Divine Oneness: tawhid. For oneness, 
see glossary. 
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. 149, Lost IN CELEBRATION | we are now victorious in love!: 
literally, “we are victorious.” A play on the name of Mansir 
al-Hallaj —mansiair means “victorious.” 


. 156, WITHOUT YouR PRESENCE | Excerpt from Hafiz, 


Ghazal 29. 


. 160, SWEEP OUT THE STABLE | Sweep out the stable of your 
existence and the king will gladly enter: literally, “sweep out 
the khargah (tent or pavilion) of your existence.” We have 
translated khargah as “stable” because of its resonance with 
the Persian word for donkey (har). 


. 161, CREATION’S WITNESS | An elaboration on the Islamic 
mystical saying “I was a Hidden Treasure that wished to be 


known, so I created the world.” 


. 167, ONE Bopy | This poem by Sa‘di (Gulistan, book 1, 
story 10) is inscribed at the entrance to the Hall of Nations 
at the United Nations building in New York. 


171, CLEAR WINE | Most Beautiful Names: see glossary. 


. 173, BE LIKE THE OcEAN | Quatrain and line of commentary 
from Sa‘di, Gulistan, book 2, story 40. 


207 


= 
j 
% 
4 U « 
. 
Fi 
_ j 


thy 
wns 


= A done 


Index of Authors 


Brcse quatrains were widely quoted by Sufi authors 
but rarely “signed” by the original writer, some quatrains 
“wander” throughout collections of Sufi literature and are 
attributed to more than one author. Biographical informa- 
tion about the more well-known writers can be found in 
John Renard’s Historical Dictionary of Sufism (Lanham, 
MD: Scarecrow Press, 2005). When known, years for the 
death of the more well-known authors are given using Eu- 
ropean, common era dates, though some dates are approx- 
imate. For sources of the individual poems, see the 


translators’ website. 


‘Abd al-Wasi‘ Jabali (d. 1160), 97 
Aba ‘Ali Qalandar, Shah (d. 1324), 28, 157 


209 


Love’s Alchemy 


Abii Sa‘id Abi ’I-Khayr (d. 1049), 11, 45, 48, 55, 63, 108, 113, 
139, 142 

Ahmad Jami (d. 1141), 163 

Amir Khusraw Dihlawi (d. 1325), 128 

‘Andalib Kashani, 130 

Ansari, Khwaja ‘Abdallah (d. 1089), 18, 140 

‘Attar, Farid al-Din (d. 1221), 46, 58, 82, 84, 99, 122, 145 

Avicenna (Ibn Sina) (d. 1037), 87 

‘Ayn al-Qudat Hamadani (d. 1131), 9, 50, 129, 136 

“Aziz Kashani, 153 

Baghdadi, Majd al-Din (d. 1219), ror, 143 

Baha’ al-Din ‘Amili (d. 1621), 65, 109 

Bakharzi, Sayf al-Din (d. 1262), 15 

Baqi Billah, Khwaja (d. 1603), 52 

Bidil, Mirza ‘Abd al-Qadir (d. 1721), 51, 161 

Binawa Badakhshani, 19, 171 

Dara Shikth (d. 1659), 93, 125, 134 

Fayd Fayyadi (d. 1596), 14 

Faydi Turbati, 126 

Fikri Khurasani (d. 1565), 78 

Ghayrat Nayini (d. 1800), 114 

Ghazali, Abi Hamid Muhammad (d. m1), 24, 132 

Ghaznawi, Sayyid Hasan (d. 1161), 75, 152 

Gulzar Isfahani (d. 1946), 164 


210 


Index of Authors 


Hafiz, Muhammad Shams al-Din (d. 1389), 13, 20, 104, 112, 
156, 168 


Hamawi, Sa‘d al-Din (d. 1252), 59, 127, 131 

Hatif Isfahani (d. 1783), 73 

Hazin Lahiji (d. 1766), 174 

Husayn Mu’min Yazdi, 158 

Ibn Muhammad Hadi Rida Quli Hidayat (d. 1871), 37, 89 
‘Imad al-Din Fagih Kirmani (d. 1371), 41 

‘Traqi, Fakhr al-Din (d. 1289), 49, 64, 74, 94 

Jami, “Abd al-Rahmaan (d. 1492), 68, 110 

Kahi Kabuli (d. 1579), 133 

Kamil al-Din Isma‘il (d. 1237), 135 

Kashani, Baba Afdal (fl. 13th cent.), 8, 31, 53, 146, 150 
Khalil Talaqani, 155 

Khagani Shirwani (d. 1199), 57, 79 

Kharagani, Abii ’l-Hasan (d. 1033), 96 

Khwaja Kirmani (d. 1352), 12 

Kirmani, Awhad al-Din (d. 1238), 62, 80, 86, 105, 162 
Kubra, Najm al-Din (d. 1220), 95 

Maftin Hamadani (d. 1955), 69, 81, 124, 141 
Maghribi, Muhammad Shirin (d. 1408), 3, 25, 32, 91, 166 
Mahsati Ganja’i (fl. 12th cent.), 17, 102 

Majd al-Din Taliba, 39 

Muhaqgig Ardabili Bidguli (fl. 17th cent.), 16 


211 


Love’s Alchemy 


Murshidi Zawwar' (d. 1620), 56 

Mushtaq Isfahani (d. 1171), 121 

Muzaffar Kirmani (d. 1835), 70 

Najm al-Din Daya Razi (d. 1256), 44, 72, 159 
Nashat Isfahani (fl. rgth cent.), 100 

Nasir al-Din Tasi, Khwaja (d. 1274), 43 
Ni‘matallah Wali, Shah (d. 1431), 23, 42, 107, 01 
Par Baha Jami (fl. c. 13th cent.), 144 

Qasim Anwar (d. 1433), 116 

Qiri Baghdadi, 106 

Qunawi, Sadr al-Din (d. 1274), 34 

Radi Ghaznawi (d. 1245), 103 


Rimi, Jalal al-Din (d. 1273), 5, 26, 29, 33, 47, 61, 77, 88, 92, 
120, 138, 149, ISI, 160, 169 


Razbihan Baqi (d. 1209), 154 

Sa‘di, Muslih al-Din (d. 1292), 7, 10, 21, 60, 67, 76, 90, 167, 173 
Safi ‘Ali Shah (d. 1898), 30 

Saghir Isfahani (d. 1970), 38 

Sahabi Astarabadi (d. 1602), 85, 148 

Sana'i, Aba ’l-Majd Majdiid (d. 1131), 4, 22, 27, 35, 54, 165 
Sarmad (d. 1661), 118 

Shahna Khurasani (fl. roth cent.), 98 

Shams al-Din Kirmani, 117 


Shams Shirazi (d. 1370), 123 


212 


Index of Authors 


Simnani, ‘Ala’ al-Dawla (d. 1336), 83, 170 
Suhrawardi, Shihab al-Din Yahya (d. 1191), 36, 147 
Sultan Walad (d. 1312), 71, m5 

Tabib Shirazi, 40 

Talib Jajarami (d. 1479), 119 “ 

Tati Hamadani (fl. 20th cent.), 66 

Walah Daghistani (d. 1751), 6, 172 

Zayn al-Din Nasawi, 137 


213 


a 
7 
<j 
_— - 
“ i. ‘ 
- = - 
a 7 ia . 
ha pb Sa 
~~ Y - Ls we 
hes be 
. 2 


) . pe ie ri. 
tau ae oe y i" 
‘71. @ ay cer 
= : , 
9 


About the Translators 


D avid Fideler has worked as an editor, publisher, col- | 
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Sabrineh Fideler was born in Tehran and holds a degree in 
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